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SERMONS XLI. & XLII. 


By JOHN H. CHURCH, D.D. 
PELHAM, NEW-HAMPSHIRB. 


THE FINAL CONDITION OF ALL MEN. 


Matruew, xxv. 46.—And these shall go away into everlasting punishment, 
but the righteous into life eternal. 


Tue final condition of all men, after the judgment, is here represented by 
the Judge himself. It will be happy or miserable, according to their works. 
As rational beings then, we should strive to avoid this everlasting punishment, 
and thus secure an eternity of bliss. Let us then, under a deep impression 
of things eternal, attend to the instruction of our Lord and Saviour on this 
momentous subject. 

1. He teaches that all men must stand before him in judgment. He shall 
come in his glory, and before him shall be gathered all nations. We must 
all appear before the judgment-seat of Christ. For God will bring every 
work into judgment, with every secret thing, whether it be good or whether 
it be evil ; and render to every man according to his deeds. 

ll. The day of judgment will be at the end of this world. It cannot take 
place, until all men have existed and had their day of probation. Hence 
Christ says, “ In the end of this world, the Son of man shall send forth his 
angels, and they shall gather out of his kingdom all things that offend, and 
them which do iniquity, and shall cast them into a furnace of fire ; there 
shall be wailing and gnashing of teeth. Then shall the righteous shine 
forth as the sun in the kingdom of their Father.” This separation is also 
represented in the parable of the net, to be at the end of the world. Peter, 
likewise, represents the day of judgment and perdition of ungodly men, to 
be at the time when the heavens shall pass away with a great noise, and the 
earth and its works shall be destroyed. John fixes the final judgment at the 
same period : “ And | saw a great white throne, and him that sat on it ; from 
whose face, the earth and the heavens fled away. And I saw the dead, 
small and great, stand before God ; and the books were opened, and another 
book was opened, which is the book of life ; and the dead were judged out 
of those things, which were written in the books, according to their works.” 
This cannot be till the end of the world, when there shall be a general 
resurrection, both of the just and of the unjust. 

Our Saviour’s description of the final judgment begins thus : “ When the 
Son of man shall come in his glory, and all the holy angels with him, then 
shall he sit upon the throne of his glory ; and before him shall be gathered 
all nations.’”” This agrees with John’s seeing the Judge on a great white 
throne, and the dead standing before him, to be judged according to their 
works. It must therefore be at the end of the generations of men, and of 
their state of probation, that they all appear before the judgment-seat of Christ. 
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Ill. That will be the day of the revelation of the righteous judgment of 
God. In the description of the solemn process, sheep and goats are made 
the emblems of the two opposite characters of men. But these characters 
were formed in the previous state of trial. ‘I'he decision is according to 
deeds done on earth. ‘To the righteous, the Judge says, “ Come, ye blessed, 
inherit the kingdom ;—for | was an hungered, and ye gave me meat ; I was 
thirsty, and ye gave me drink,” These and other good deeds, which he 
mentions, are the evidences of their faith and love. ‘These prove that they 
received the abundance of grace and the gift of righteousness, so as to be 
qustified before God: by faith, and be made heirs according to the hope of 
eternal life. But while this eternal life is the gift of Giod through Christ, 
still it is according to their works ; and manifests the Divine approbation as 
well as bounty. ‘The righteous express their surprise at such notice of their 
deeds. They were not conscious of showing such kindness to Christ. How 
could it reach him, or be estimated so highly? ‘The reason is, He and his 
people are so united, that in kindly entertaining a saint, they in effect enter- 
tained Him. “ Inasmuch as ye have done it unto one of the least of these 
my brethren, ye have done it unte me.’ Thus, through the riches of Divine 
grace, they are made meet, and accounted worthy, to enter the everlasting 
kingdom of their Lord and Saviour. And then the wicked also are sentenced 
according to their works. ‘ Depart from me, ye cursed, into everlasting fire ; 
—for | was an hungered, and ye gave me no meat; | was thirsty, and ye 
gave me nodrink.” Their not doing good, proved their want of love. And, 
as even their neglect of duty is sufficient to condemn them ; how striking 
will be their condemnation in view of all their wickedness! They reply, as if 
insensible of any unkindness to Christ ; but it is proved from their want o 
love and kindness to his saints ; and, therefore, they must “ go away into ever- 
lasting punishment ; but the righteous into life eternal.” 

These decisions accord with every principle of equity. ‘Shall not the 
Judge of all the earth do right’ An earthly ruler is required to be just, 
ruling in the fear of God, and showing himself a praise to them that do 
well, and a terror to evil-doers. And is God unrighteous, to reward the just 
and punish the unjust? How can he otherwise manifest his righteousness ’ 
And who but the lawless and disobedient, would desire to live under a govern- 
ment, where no adequate punishment is inflicted upon evil-doers ?—whcere no 
cestraint is imposed ? 

Lot was a just man, and was vexed with the filthy conversation of the men 
of Sodom. Would it be just in God to render to them the same eternal life, 
which he does to Lot? ‘This would seem to be an approval of their wicked- 
ness. God would then seem to justify their iniquity, and to show them even 
more favour than he does his devoted servant. It might then be said, in truth 
“It is vain to serve God. The righteous have no more reward than the 
wicked ; yea, they that work wickedness are set up ; yea, they that tempt 
God are even delivered.” Then the wicked might say, “ Let us do evil, that 
good may come.” But a just God will never give occasion for such blas- 
phemy. He will judge and reward men in righteousness. 

{f we confess our sins, he is faithful and just to forgive our sins. He is in 
this case faithful and just, because he has promised through Christ to pardon 
the penitent, and because this forgiveness shows his approbation of their new 
character. So he is faithful and just to punish the impenitent, because “ the 
wages of sin is death,” and he has said, “ Except ye repent, ye shall all like- 
wise perish.” Justice requires that he should render to all according to theit 
character, and their treatment of Christ. 


Let there be no difference of condition between saints and sinpers in the 
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future state, and the promises and threatenings of God would be idle, or rather 
impious mockery. His law would have no authority; his government would 
be despised; men and angels might hate him~with impunity; the wicked 
would triumph ; the righteous would have no security under such a govern- 
ment ; and God have nohonour. How suitable and necessary, then, that God 
should reign in righteousness, and put an everlasting difference between the 
just and the unjust! ‘I'his is done when the wicked are made miserable, and. 
the righteous happy. es 

IV. This is their endless state. So it is represented im the'text. The 
righteous enter into life eternal: the wicked go away into everlasting punish- 
ment, The language of the Judge is as decisive in one case as in the other ; 
and as strongly proves the endless misery of sinners, as it does the endless 
felicity of saints. 

The word everlasting, in its most common use, as properly signifies endless, 
as the word eternal. ‘This, we know, cannot be its meaning, when applied 
to things merely of time, or of this world. But im such cases, it is not used 
_ in its most proper sense ; and its limited, meaning is determined by the things 

to which it is applied: as when we read ef an everlasting priesthood, and 
everlasting mountains. But its meaning is never thus limited when applied 
to things of eternity. Then it means endless, or without end: as the ever- 
lasting God ; in Jehovah is everlasting strength ; he loves his people with an 
everlasting love; they are saved in the Lord with an everlasting salvation ; 
and have everlasting life. Here it properly means endless. And this is its 
obvious meaning when applied to the future punishment of the ungodly: for 
it is a punishment inflicted by the everlasting God, on his immortal enemies, 
in an endless state of existence. 

In the original language of the text, the same word is used to express the 
duration of the life of the righteous, and the misery of the wicked. If, 
therefore, there is any meaning in the language of God, the punishment of 
the wicked is as endless as the life of the righteous. 

This one explicit declaration of the Judge would seem suflicient for ows 
belief of endless punishment. But we have more testimony, and from the 
same unerring Source. In explaining the parable of the tares, Christ says, 
“The good seed are the children of the kingdom ; but the tares are the chil- 
dren of the wicked one.”” These represent the workers of iniquity. And 
do these tares ever become wheat? No; their end is to be burned. “ As, 
therefore, the tares are gathered and burned in the fire, so shall it be in the 
end of this world. The Son of man shall send forth his angels ; and they 
shall gather out of his kingdom all things that offend, and them which do in- 
quity, and shall cast them into a furnace of fire: there shall be wailing and 
gnashing of teeth.” What can be more evident from this language than 
their endless destruction ? 

Christ represents Abraham as thus replying to the rich man in the place 
of torment: ‘“ Son, remember that thou in thy life-time receivedst thy good 
things, and likewise Lazarus evil things; but now he is comforted, and thou 
art tormented. And besides all this, between us and you there is a great 
gulf fixed, so that they which would pass from hence to you cannot ; neither 
can they pass to us that would come from thence.” By this reply of Abra- 

ham, Christ taught that the rich man could never leave his place of torment ; 
for he could never pass that great gulf to heaven. How could endless misery 
be expressed in stronger terms ? 

We are taught, that those who do not mortify their lusts in this life shall 
be cast into the fire that never shall be quenched: where their worm dieth not, 
and the fire is not quenched. What language could more foreibly represent’ — 
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theix exquisite and endless torment? ‘Tbe never-dying worm, surely, cannot 
die: unquenchable fire cannot be quenched. 

We are also assured, that Christ will thoroughly purge his floor, and gather 
the wheat into his garner ; but he will burn up the chaff with fire unquench- 
able. His floor means his visible kingdom on earth. ‘The whéat and the 
chaff represent saints and sinners. ‘Their different end is here described. 
The saints are received into heaven ; but the wicked are consigned to unquench- 
able fire, as their endless punishment. 

Paul says of the enemies of the cross, that their end is destruction. This 
proves that those who die enemies to the cross, can never be happy: for 
their end is not happiness, but misery. ‘The same apostle teaches, that Christ 
shall take vengeance on them that know not God, and that obey not the 
gospel ; and that they shall be punished with everlasting destruction. ‘“ He 
that made them will not have mercy on them ; and He that formed them will 
show them no favour.” 

After John saw in prophetic vision the dead standing before God, and 
judged according to their works, he declares, that whosoever was not ong 
written in the book of life, was cast into the lake of fire. No state, but of 
misery, does the word of God ever assign to the wicked in the future world. 
No happiness is ever mentioned as reserved for them. But their state is ever 
contrasted with that of the righteous, as a state of suffering which admits of 
no hope. “The hope of the righteous shall be gladness ; but the expecta- 
tion of the wicked shall perish.”” “ The wicked is driven away in his wicked- 
ness ; but the righteous hath hope in his death.” ‘When a wicked man 
dieth, his expectation shall perish ; and the hope of unjust men perisheth.” 
“ The end of the upright is peace.”’ But “ there is no peace, saith my God, 
to the wicked.’’ O, how striking will this contrast appear, when the wicked 
shall go from the judgment-seat to inherit the blackness of darkness for ever, 
while the righteous shall shine forth, as the sun, in the kingdom of their Father ! 

More proof of the doctrine of endless misery could be adduced ; but can 
it be necessary ? Has not enough, and more than enough, been given, to satisfy 
any mind open to conviction? Can this proof be safely rejected? Or can 
— divine declarations be wrested from their proper meaning without great 
guilt ? 

This doctrine, my hearers, is very solemn, and of great practical influence. 
Its beneficial influence on civil society could be clearly shown; but I now 
speak of higher interests. “ Knowing the terror of the Lord, we persuade 
men.” By this, the apostle entreated and urged men to repent and be recon- 
ciled to God, and escape his wrath. What better method could he take to 
awaken the stupid? ‘This was the Saviour’s method. He preached future 
misery in almost every discourse: and Christ was a perfect preacher of the 
kingdom of God. He was anointed to preach the day of vengeance of our 
God, as well as good tidings to the meek, and the acceptable year of the 
Lord. The preaching of terror to the ungodly, for their conversion, is thus 
sanctioned by Infinite Benevolence. And what faithful preacher can neglect 
it? The desert of this misery is deeply fixed in the sinner’s mind by the 
Spirit, whenever he works repentance and faith in the heart. Without this 
conviction, who can feel his need of an infinite atonement? Who will apply 

to the infinite Saviour, till he feels exposed to everlasting wo? To win souls 
to Christ, then, this final perdition must be clearly taught. By concealing it, 
we might do you an irreparable injury. And what curses would you utter 
against us in eternal ages! 

The doctrine of future misery has salutary influence also on saints. This 
was the apostle’s experience. “I keep under my body,” says he, “ and bring 
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it into subjection, lest that by any means, when I have preached to others, I 
myself should be a cast-away.”” And he urges his fellow-Christians to mortify 
the deeds of the body, through the Spirit, by saying to them, “ If ye live after 
the flesh, ye shall die ;”’ that is, suffer eternal death. So he earnestly per- 
suades others to “labour to enter into that rest, lest any man fall after the 
same example of unbelief ;” that is, be for ever excluded from heaven, a¢ 
. the unbelieving Israelites were from the land of promise. What doctrine’ 
can better alarm the careless professor? What but the lopking for of ju 
ment and fiery indignation can surprise hypocrites? How much wilh 
the fear of his Father’s wrath quicken the child of God in making his 
calling and election sure? ‘lhe more he is afraid of God’s righteous 
judgments, the more will he strive, with a filial spirit, to work out his vcd 
tion. What like this doctrine can impress on saints their everlasting obli 
tions to Christ? Can they feel that he has redeemed them from em 
perdition, and not abound in love and praise? And what can make them so 
deeply anxious for sinners, as a sense of the eternal misery which awaits the 
impenitent ? What fervent prayers must it excite for their conversion? Who 
can realize their danger, and yet do nothing for their salvation? The doctrine 
of endless punishment is therefore of great practical influence. , 
On the other hand, to dispute this doctrine is of imminently dangerous ten- 
dency. It leads to a neglect of the great salvation; it dishonours Christ, 
who has so much taught it; and it is resisting the Holy Spirit, by whose 
inspiration it comes to us. ‘“ He that believeth not God, hath made him a 
liar.” He treats him as a liar—a false witness. What God has uttered as 
truth, he regards as falsehood. ts it safe to do this? Does it tend to salva- 
tion, or to ruin? Will any one here say, “1 do not dispute God’s word; [ 
believe it: but | dispute the meaning some put upon it?’ But do you not 
dispute his word, in disputing endless misery’? Certainly, if there is any 
meaning in the language of Scripture, this is taught: and what God has 
taught in his word, will abide for ever. ‘To dispute it, prevents your repent- 
ance, and hardens you in sin. It wastes precious time. The Judge will ask, 
“ Why did you reject my testimony?’ What can you answer? Can you 
make him satisfaction for this contempt of his truth? Or must you not rather 
stand condemned? Suppose the doctrine of endless misery proves true,—but 
you have treated it as false, and have done nothing to escape it,—where then 
will be your soul, when you enter eternity and find this misery to be real ? 
Can you seriously think of this, and still risk your soul on the rejection of 
God’s testimony? A dreadful punishment is revealed ; and no escape, but 
for those only who believe God’s testimony, and repent, and forsake sin. O! 
what is prudence in such a case? and what is folly? ‘“ A prudent man fore- 
seeth the evil, and hideth himself ; but the simple pass on, and are punished.” 


SERMON XLII. 


' Marr. xxv. 46.—And these shall go away into everlasting punishment ; but 
the righteous into life eternal. 


Tne doctrine of endless punishment has been proved in the preceding 
discourse : but the subject is so momentous as to deserve farther consideration. 
We should be well established in the truth. There should be no wavering | 
mind, where eternal interests are at stake. Here the indulgence of doubt or 
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disbelief must tend to final ruin. Let us then inquire, very seriously, if there 
be any reason to disbelieve the endless punishment of the ungodly. 

1. Can we disbelieve it, because it is not plainly revealed? But that the 
wicked go away into everlasting punishment, is as plain as that the righteous 
are placed in endless felicity. Here is nothing equivocal or ambiguous. The 
language is very definite. What words could be better chosen than those in 
the text? And to render the doctrine of endless punishment still more impres- 
sive and awakening, it is taught by prophets and apostles in various forms of 
discourse. But the meaning is ever plain, The truth strikes the unprejudiced 
mind with convincing power; and cannot be evaded without wresting the 
Scriptures of God. 

2. Can we disbelieve this doctrine for want of proper testimony? We 
have the testimony of the Judge himself, that he will come in his glory ; 
gather all nations before him ; judge them according to their works ; give 
the righteous eternal life ; and sentence the wicked to eternal death. This is 
the testimony of the faithful and true Witness, who came to reveal eternal things. 
Do you doubt whether we have the doctrine of Christ as he taught it? 
But he promised the Holy Ghost to his disciples, to teach them all things, 
and to bring all things to their remembrance, whatsoever he had said unto 
them. ‘his promise he fulfilled; and so enabled them to record his words 
faithfully. What was spoken by the Lord, is confirmed unto us by them that 
heard him ; God also bearing them witness by signs and wonders, and with 
divers miracles, and gifts of the Holy Ghost, according to his own will. 
These miracles were wrought in open day, and could not be denied. They 
proved the writers of the New Testament to be divinely inspired: and what 
they wrote was published to the world, and was open to the inspection of 
friends and foes. ‘These watched each other, and would detect any alteration 
that should be made in the writings of the apostles. At no period, therefore, 
could these writings be altered without detection. We thus have the Scrip- 
tures as given by the inspiration of God. How then can we doubt such 
testimony ? 

3. Can we suppose that this coming of Christ to gather and judge all 
nations has taken place, and that therefore we are not concerned in it? It is 
true, this coming of Christ to judge the world is connected, in his discourse, 
with two other instances of his coming, which are mentioned in the preceding 
chapter. The first is his coming, in his holy providence, to destroy Jerusalem. 
He began with this, because he had just foretold it; and was asked by the 
disciples, “ What shall be the sign of thy coming, and of the end of the 
world?” He gave the signs of his coming to destroy that city, and then 
spoke in these words: “ And then shall appear the sign of the Son of man 
in heaven ; and then shall all the tribes of the carth mourn; and they shall 
see the Son of man coming in the clouds of heaven, with power and great 
glory.” But Christ did not in person come in the clouds of heaven to destroy 
that city and people. ‘The Romans were the executioners of his vengeance. 
They besieged and desolated Jerusalem. By the judgments which they were 
the instruments of inflicting, Christ came in power and great glory. His 
wrath came on all the tribes of the land of Israel, which were then collected 
at that devoted city. By this destruction of his enemies, his power and glory 
were manifested. The kingdom of his grace was also advanced, as he fore- 
told in these words: “ And he shall send his angels with a great sound of a 
trumpet, and they shall gather together his elect from the four winds, from 
ene end of heaven to the other.”” ‘The elect were not gathered to Jerusalem 
at that time ; but the Christians there, fled to the mountains and other places, 
a8 Ghrist had directed. “ By the special providence of God, after the 
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Romans, under Cestius Gallus, made their first advance towards Jerusalem, . 
they suddenly withdrew again, in @ most unexpected and indeed impolitic 

manner ; at which Josephus testifies his surprise, since the city might then 

have been easily taken. By this means, they gave, as it were, a signal to the 

Christians to retire ; which, in regard to this admonition, they did, some to 

Pella, and others to Mount Libanus, and thereby preserved their lives.”” Nor 

were Christians then, more than at other times, gathered into heaven. These 

words must therefore relate to the extensive gathering of elect sinners 

to Christ, by the angels of the cross, or ministers of: the Gospel, as the 

instruments of their conversion. ‘The ministers of Christ are called his 

angels. His kingdom was more widely extended in consequence of the 

destruction of Jerusalem, and the dispersion of Christians. This coming of 
Christ was fulfilled during that generation. “ Verily, | say unto you, this 

generation shall not pass, till all these things be fulfilled.” 

The second coming of Christ, which he mentions in this connection, is of 
general application. ‘ Watch, therefore ; for ye know not at what hour your 
Lord doth come.—Therefore, be ye.also ready ; for in such an hour as. 
think not, the Son of man cometh.” ‘This may refer to his coming to 
Jerusalem, but is not confined to that event. By what follows, ¢ ae 
forcibly to his professed servants in every succeeding age, as an tion 
to prepare for death. At death, he comes and calls them to a state of retri- 
bution. Death closes their state of probation, and is to them as the end of 
the world: for then they have no more to do with the world ; and after death 
is the judgment. The soul is required, and returns to God to receive his 
blessing or his curse, and have its destiny fixed for eternity. 

Having thus spoken of his coming by death, and given warning to prepare 
for this momentous event, Christ was naturally led to foretell his coming to 
judge the world, and render to all according to their deeds. And thus he 
passed from the destruction of Jerusalem to the state of every man, either at 
death, or at the final judgment ; and spoke for the instruction and warning of 
men in all future time. But all this was not fulfilled when he desolated 
Jerusalem. All men did not then die, or have their bodies changed ;. nor 
were all men then judged and rewarded according to their works. The dead 
were not then raised from their graves ; nor were all nations gathered before 
the Judge. But few, comparatively, were collected ; and these were un’ 
believing Jews and Romans. A part of these were destroyed ; but without 
any visible process of their works being brought into judgment. ‘The others 
were continued in a state of probation. ‘lhe Christian church was not then 
gathered before the Judge ; but its members remained dispersed among the 
nations. The final separation was not then made between the wise and foolish 
virgins ; nor were the faithful servants rewarded, and the slothful cast into 
outer darkness, as Christ represents in the parables concerning them. Christ 
did not then visibly come in person, so that every eye could see him, attended 
by all the holy angels, and sitting on a throne of glory as his judgment-seat. 
He did not then, in an open and public manner, separate al] nations one from 
another, and divide them into two classes, the righteous and the wicked, 
placing them in two distinct companies, on his right hand, and on his left ; 
and then say to the righteous, “ (ome, ye blessed of my Father, inherit the 
kingdom prepared for you from the foundation of the world ;’’ and to the 
wicked, “ Depart from me, ye cursed, into everlasting fire, prepared for the 
devil and his angels.”” These things neither did nor could take place, when, 
by the Roman armies, he cut off some thousands of obstinate Jews. «His 
coming to gather all nations before him, and to judge and pronounce final 
sentence upon them. according as they have done good or evil. as deseribed in - 
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connexion with the text, is vastly different from his coming to inflict his wrath 
on a small part of his enemies, within the limits of Jerusalem. So that the 
prediction of his coming to judge the world in righteouspess has not yet 
heen fulfilled. 

4. Can we disbelieve the doctrine of endless misery, because of counter- 
evidence ? Such evidence cannot be found. On this subject, there is no 
contradiction in the word of God. God has not said that the Judge of quick 
and dead will not come in his glory at the end of the world to judge all men 
according to their works ; that there will be no resurrection of the dead, both 
of the just and of the unjust ; and that there will be no exact and final sepa- 
ration between them according to their characters. He has not said that he 
will treat all men alike in the day of his righteous judgment, and sentence 
none to endless misery. He has not said that those who go away into ever- 
lasting punishment, shall be released from their torment ; that the great gulf 
shall be filled up, and passed over ; that their never-dying worm shall die ; and 
that their unquenchable fire shall cease to burn. Nothing of this purport 
ap in his word, Nor has he said any thing of the ungodly in the day of 
pp a or in eternity, which is not consistent with their endless misery. 
But whatever any may think inconsistent with this, does not touch the point, 
but relates to this life, or to the resurrection, or solely to the kingdom of the 
redeemed. This will be briefly shown. 

Christ shal] have “ the heathen for his inheritance, and the uttermost parts 
of the earth for a possession.”” But this shall be in the present world; and 
it will not bring those to love and serve him who have died impenitent. ‘These 
must still suffer endless perdition. 

“ He that is dead is freed from sin.’-—This is not natural death, when the 
body returns to dust; but death unto sin. “ How shall we that are dead to 
sin, live any longer therein ?”” ‘The meaning is simply this; He that is dead 
to the love of sin is freed from its condemning power, or acquitted from its 
guilt. His being dead to sin is the evidence that he is justified by faith. 

“ Ged hath concluded them all in unbelief, that he might have mercy upon 
all.”’"* This is explained by another passaye: “The scripture hath concluded 
all under sin, that the promise by faith of Jesus Christ, might be given to them 
that believe.”} ‘This faith is exercised in this life. God has mercy on all 
that believe. But he has not mercy on those who die in unbelief. 

“ And I, if | be lifted up, will draw all men unto me.”{ Christ explains 
this in saying : “ All that the Father giveth me shall come unto me.”§ These 
are the all whom he draws to himself. ‘Those who die without saving faith, 
are not given to him, nor drawn to him. To such he said,“ Ye believe not, 
because ye are not of my sieep.— My sheep hear my voice,—and I give unto 
them eterna} life.’’|| 

** Who will have all men to be sayed.”1 His command expresses his will, 
or willingness, in this case. He commands all men to repent, that they may 
live. “ Believe in the Lord Jesus Christ, and thou shalt be saved.”** ‘This 
is his command to every one that hears his gospel. He is sincere in this 
command. He has no pleasure in the death of the sinner, but that he turn 
and live. This he truly desires; as he desired the obedience of Israel : 
“Oh that there were such a heart in them, that they would fear me, and keep 
all my commandments always, that it might be well with them, and with their 
children after them.”’t{ But they did not all obey. Many of them perished 
in their disobedience. So, many now refuse to repent and to believe, and die 
in sin. These he never purposed to save. : 


* Rom. ii. $2. t Gal. iii. 22. t John xii. 32. John vi. 37. 
|| John x. 26—28, @ 1 Tim, ii. 4. ** Acts xvi. 31. 1? Dent. v. 29. 
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“ God was in Christ recenciling the world unto himself, not mputing their 
trespasses unto them,”* But the penitent only accept his offered — 
ness. “ Repent and be converted, that your sins may be blotted out.” 

only are reconciled to him, who obtain like precious faith with the apostles ; 
and continue in the faith grounded and settled, and not moved away from the 
hope of the gospel.{ if Judas had followed Christ im the regeneration, he 
would have had a throne, as-one of the twelve apostles. But he had a devil, 
and was a traitor. By transgression, he fell from his apostleship ; and another 
was divinely appointed to take it.{ 

“That, in the dispensation of the fulness of times, he might gather toge- 
ther, i in one, all things, both which are in heaven, and which are on earth, even 
in him ’§ But only those who accept redemption through his blood, even 
the forgiveness of sins, are thus gathered. He gathers together in one all the 
children of God that were scattered abroad. Some of these are now in 
heaven and some on earth. 

There shall be “the times of restitution of all things.”’} This restitution 
will be at Christ’s second | appearing. «“ Whom the heaven must receive until 
the times of restitution.” In reference to his first appearing, it is said, 
“ Elias truly shall first come and restore all things.”% This was fulfilled in 
John his messenger. He prepared the way before Christ. Many of the 
children of Israel, he turned to the Lord their God. He turned the hearts < 
the fathers to the children, and the disobedient to the wisdom of the just ; and 
made ready a people prepared for the Lord. But this restoring all things 
brought only a part of the Jews into cordial subjection to their anointed 
King. His ministry effected all that the Lord then intended for the establish- 
ment of his kingdom. So in the future restitution, Christ will put all things 
in their place. He will put down all rule, and all authority and power opposed 
to him, and put all enemies under his feet. All things shall then be subdued 
to him. All his enemies shall be consigned to their place of punishment, no 
more to trouble the heirs of his kingdom ; and his saints shall enjoy the “ res- 
titution of all things, which God hath spoken by the mouth of all his holy 
prophets since the world beyan.”’ 

* As by one man’s disobedience, many were made sinners, so .by the obe- 
dience of one shall many be made righteous.’’*** But believers only are made 
righteous by the obedience of Christ. “ He that believeth on him is not con- 
demned ; but.he that believeth not, is condemned already.’’tt Justification is 
limited to those who are in Christ. Thus it is limited by the Apostle, when 
in the same connexion, he says, “ They which receive abundance of 
and of the gift of righteousness, shall reign in life by one, Jesus Christ.”’ 
These in this life are born of God, and they are all, upon whom comes*the 
free gift unto justification of life. ‘Those who are not born of the Spirit, have 
no part in this justification. The many made sinners by Adam's offence, 
are all his posterity ; and the many justified by the obedience of Christ, are 
all his spiritual seed. 

* In Christ, shall all be made alive.’’t{ But this is spoken of the bodies of 
men being raised from the dead. ‘lhe Apostle is proving the resurrection of 
them that are Christ’s at his coming. But when the saints then awake to 
life, the ungodly awake “ to shame and everlasting contempt.’’§§ 

“ And every creature which is in heaven, and on the earth, and under the 
earth, and such as are in the sea, and all that are in them, heard I, saying, 
Blessing, and honour, and glory, and power, be unto him that sitteth upon 

* 2 Cor. v. 19. t Col. i. 200—23. { Acts i. oo. i Ephes. i, 10 
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the throne, and unto the Lamb for ever and ever.” But; thig was before 
Christ opened the seals of the book given him, and before the events then 
predicted were accomplished. it took place, when many were the enemies of 
God, and could not join cordially in this anthem of praise. None could thus 
join in it, but his friends, and these only could be meant by the inspired writer. 

“ Behold i make alt things new.”"} —_ But this is spoken of the blessed state 
of the righteous after the final judgment ; and must be confined to that ; 
because we are immediately. afterw irds told, that the ungodly shall have their 
part in the lake, which burneth with fire and brimstone, which is the second death. 

In all these passages of Scripture, there is nothing which is inconsistent 
with the endless destruction of those who die impenitent. And | know of 
no other passage which is any more favourable to their case. 

5. Can we disbelieve endless misery, because we think all men alike, or 
nearly so? All men by nature are children of. wrath and under sin. ‘This is 
abundantly taught in the sacred Scriptures. All the unconverted have the 
carnal mind of enmity to ‘iod, and live in disobedience to his will. They 
have, however, different degrees of wickedness, and deserve different degrees 
of punishment. But all do not continue in sin. Some are born of God, and 
accepted as righteous in the Beloved. ‘These are the workmanship of (iud, 
created in Christ Jesus unto good works. ‘They walk in newness of life. 
Every child of God is a new creature. His views, affections, and motives 
are changed. The reigning principle of selfishness has received a deadly 
wound ; and love to God and man is now his ruling principle. He is essen- 
tially different from the unconverted. You see this difference in Abet and 
Cain. “By faith Abel offered unto God a more excellent sacrifice than Cain ; 
by which he obtained witness that he was righteous ; God testifying of his 
gifts.”{ But Cain, through unbelief and self-righteous pride, disdained to 
offer such a sacrifice. He “ wis of that wicked one, and slew his brother. 
And wherefore slew he him? Because his own works were evil, and his 
brother’s righteous.’’§ ‘he same difference is seen in Paul and Judas. At 
the time of his conversion, Paul mizht be a far greater sinner, than Judas was, 
when he first professed to follow Christ. He was a blasphemer, a persecutor, 
and injurious. But through Divine mercy, he repented, and embraced that 
Jesus as his Saviour, whom he had so despised, ‘Tl’o the service of Jesus his 
Lord, he unreservedly devoted his life. But how differently did Judas? He 
made such a profession of love to Christ, as to gain, for a time, the confidence 
of his fellow disciples. But he proved to be a hypocrite and a thief. He 
sold his Lord for thirty pieces of silver, and betrayed him with a kiss. He 
killed himself, and went to hisown place. Such washis end. “ It had been 
good fur that man if he had not been born.”’| This proves his endless misery. 
For those words of Christ cannot be true, if his misery should ever end, and 
he should afterwards have eternal life. 

Now there has been, and there still is, a succession of believers of the same 
spirit with Abel and-Paul. The work of renewing grace on the hearts of men 
has never ceased ; but converts to Christ have been multiplied. In these, 
his true church has been continued, and will be, to the end of time: for he 
has said that the gates of hell shall not prevail against it." We cannot 
always distinguish these living members from the ungodly ; but the Lord 
knoweth them that are his. The day of judgment will make them manifest 
from all the impenitent. The saints will then be perfectly holy, and the un- 
godly be full of iniquity. Then Christ’s words will be verified: “ Not every 
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one that saith unt me, Lord, Lord, shall enter into the kingdom of heaven ; 
but he that doeth the will of my Father, which is in heaven. Many will say 
to me in that day, Lord, Lord, have we not prophesied in thy name, and in thy 
name have cast out devils, and in thy name done many wonderful works ? 
And then will | profess unto them, ! never knew you; depart from me, ye 
that work iniquity.”** Saints do the will of God; but sinners work iniquity. 
This is the essential difference between them ; and this is reason sufficient 
for their final separation. 

Can any think there are no believers now, bona it is said, that signs, or. 
miracles, shall follow them that believe ;{ but none of these signs are ever 
seen? If there have been no believers since miracles ceased, then for fifteen 
centuries or more, Christ has had no seed to serve him in all the earth ; the 
gates of hell have prevailed against his church ; and his word has failed. But — 
this cannot be true: and Christ did not say, that miraculous signs should 
follow all believers through all ages. ‘hey followed them that believed, as 
far as was necessary for the confirmation and establishment of revealed truth. 

6. Is there any reason to suppose that the wicked will be changed at some 
future time ? But the Scripture reveals no saving change after death. Sin- 
ners may repent unto salvation, before death, but not afterwards. At death, 
‘* the wicked is driven away in his wickedness.”’{ So it was with the rich man. 
He died and was buried, and in hell, he lifted up his eyes, being in torment, 
and saw Abraham afar off. Christ represented his state as absolutely hope- 
less. The present life is the only space for repentance. Here only can the 
means of grace be enjoyed. Here the character is formed for eternity. Here 
the saints are made vessels of mercy, and prepared for glory ; and here the 
ungodly fill up the measure of their iniquity, and fit themselves for destruction. 
God endures them with much long-suffering ; while after their hardness and 

‘ impenitent hearts, they treasure up to themselves wrath against the day of 
wrath, and revelation of the righteous judgment of God. Men are urged to 
turn now and live, lest they die in their sins and have no remedy. “If ye 
believe not that | am he, ye shall die in your sins ’§ “ He that being often 
reproved, hardeneth his neck, shall suddenly be destroyed, and that without 
remedy.’’|| ‘To those, who thus die and are destroyed, no hope is. left. They 
do not repent between death and the resurrection. “ For there is no work, 
nor device, nor knowledge, nor wisdom in the grave, whither thou goest.”% 
And Christ says, they that have done evil come forth from their graves to the 
resurrection of damnation. At death and the resurrection their character is 
the same. In the same character, they appear before the Judge. They are 
judged according to the deeds done in the body. Some may think otherwise : 
but “ the expectation of the wicked shall perish.”’** 

“‘ We shall not all sleep, but we shall all be changed, in a moment, in the 
twinkling of an eye, at the last trump; for the trumpet shall sound, and 
the dead shall be raised, incorruptible, and we shall be changed.’’{t But those 
who die in their sins, have no part in this change. ‘This is a change of the 
bodies of living saints at Christ’s coming to raise the dead. In this chapter, 
the Apostle treats exclusively of the resurrection of saints. Speaking of the 
saints, as one body, he says, “ We shall not all sleep,” or die ; for we who 
shall be alive at Christ’s coming, shall all be changed without dying. The 
next words show that this is a change of the body: * For this corruptible 
must put on incorruption, and this mortal must put on immortality.” The 
body only is corruptible and mortal, and must be made incorruptible and im- 
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mortal, to fit it for the kingdom of glory. Here is described no change of 
those, who die impenitent, from sim to holiness. 

“ By which also he went and preached unto the spirits in prison ; which 
sometimes were disobedient, when once the long-suffering of God waited in 
the days of Noah, while the ark was preparing.”’* ‘Hhese were the spirits of 
men of Noah’s day. ‘hey were disobedient during God's forbearance, while 
the ark was building. Noah was a preacher of righteousness. He had the 
Spirit of Christ ; and Christ, by his Spirit in him, preached to them, or to 
their spirits; for it is the spirit that understands. But his preaching was 
imeffectual. They did not repent. They knew not until the flood-came and 
took them al! away—destroyed them all.{ They were cut off in their iniqui- 
ties; and their spirits were cast into prison. Peter speaks of them as in 
prison, when he wrote. It could not be otherwise; for as they did evil, and 
died in sin, so their bodies were reserved in the dust to the resurrection of 
damnation ; and their spirits must be kept in prison to await the same doom. 
The body and the spirit united are at last sentenced to the same punishment. 
Here then is no proof that the spirits of the disobedient repent in prison, or 
that any means are there used with them for this p . 

Divine judgments alone do not reclaim ungodly men. But their hardening 
effect on men left to themselves, is strikingly represented in Scripture : 
‘* And men were scorched with great heat, and blasphemed the name of God, 
which hath power over these plagues; and they repented not to give him 
glory. And they gnawed their tongues for pain, and blasphemed the God of 
heaven, because of their pains and their sores, and repented not of their 
deeds.’’{ This is the effect of Divine judgments on those who are given up 
to suffer them without remedy. They produce no godly sorrow—no repent- 
ance unto life ; but rather increase the enmity of the heart against God. 
The conscience is convinced of His righteousness, but the heart is enraged 
to greater madness. ‘This must be the effect of the curse of the law in hell, 
where the hope of the ungodly is turned into endless despair. 

Christ said to the barren fig-tree, “ Let no fruit grow on thee henceforward 
for ever.”’§ This fig-tree, thus blasted, represents the ungodly, as devoted to 
destruction —to endless sinning and suffering. This is confirmed by another 
passage, which must be fulfilled in the future state: “He that is unjust, let 
him be unjust still; and he that is filthy, let him be filthy still.”’| It is 
added, “* And he that is righteous, let him be righteous still ; and he that is 
holy, let him be holy still.” Such will be the unalterable condition of the 
two classes of men after the final judgment. The unjust and filthy will be as 
unchanged for ever, as the righteous and holy. How then can their misery end ? 

7, Can we disbelieve their endless misery, as being impossible? “ But 
with God all things are possible.” He can raise the dead. This is as easy 
for him, as to form our bodies at first, and give us the breath of life. He is 
omniscient ; and can bring every work into judgment, with every secret thing. 
He is righteous ; so as to judge every man according to his works. As the 
King eternal and almighty, he can show his wrath and make his power 
known, in the endless sufferings of implacable enemies. He can uphold them 
in any degree of torment, which his justice inflicts. He can fulfil his word, 
that their worm shall not die, nor their fire be quenched Hath he said? 
And will he not do it ? 

The nature of this punishment does not render its execution impossible. 
God, in adapting his language to mortals, has chosen to represent it, as “ ever- 
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lasting fire,”"—a ft emblem of his ceaseless wrath against the impenitent and 
rebellious. His indignation against such must burn for ever ; because his 
holy nature is unchangeable. ‘There is nothing, therefore, in the nature of 
God, or in the nature of this punishment, to limit its duration. 

8. Can we disbelieve endless misery, because we think it unjust? But we 
should not indulge such a thought for three reasons: 1. We are not compe- 
tent to pronounce it unjust. ‘l'o do this, we must calculate exactly the evil 
of sin, as committed against the infinite God,—as a contempt of his eternal 
law, and rebellion against his infinite authority. Can we do this? Can 
we trace the wide extent of this evil in God’s vast empire ; or tell where jt 
would stop, if not restrained by the penalty of his law? As well mightwe 
measure the heavens with a span, or find out God to perfection. But we are 
criminals. We have become enemies to God and his law. This is the reason 
why we think his law too strict, and its penalty too heavy. But we have a 
wrong bias on our minds, and are very partial judges. Who can ever think 
that criminals are suitable persons to determine their own punishment? Can 
we do it justly? Have we the least right to do it? 2. It belongs entirely 
to God, to say what punishment our sin deserves. This, he is able to do. 
His understanding is infinite. He is just, and right, and without iniquity. 
His judgment is according to truth. He has authority to enact laws, and 
to enforce them by adequate penalties, This he has done, and has said, that 
the wages of sin is death ; or endless destruction ; as the opposite of eternal 
life. To call in question his judgment, is to impeach his rectitude. 3. We 
are required to acknowledge the curse of the law to be just. . We are com- 
manded to repent. But how can we do this, while we dispute the equity of 
the Divine law? How can we be reconciled to God, while we think him 
unjust to punish us with endless misery? ‘To cherish such a thought, is to set 
ourselves against his judgmeut and authority over us. ‘To dispute his justice, 
is to exclude ourselves from his mercy. How can we ask mercy of a Sove- 
reign, whom we regard as unjust? We should first ask him to deal justly 
with us. But as he is just, how can we expect his mercy, if we deny his 
justice? Or how can we penitently say, “ God be merciful to me a sinner,” 
unless we cordially approve of the curse of his law ? ; 

God views this punishment just, because he knows himself to be infinitely 
worthy of all the love, and honour, and obedience, which his law requires. 
We should so regard it. If we do not, our thoughts of God are low indeed. 
“ Thou thoughtest that I was altogether such a one as thyself.’”’ We measure 
him by our little selves. We forget that he is the infinite God,—our Maker, 
Preserver, Benefactor, and Redeemer,—that to his goodness we are indebted 
for our existence, our faculties, and every blessing we enjoy or expect. Did 
we realize these things, our views of the divine law and of sin would be far 
more just. The evil of sinning against such a Being would manifestly exceed 
our utmost comprehension. We could set no bounds to it, nor limit the deserved 
punishment ; but should feel, that the soul that sinneth ought to die. 

Whoso sheddeth man’s blood, forfeits his life. He deserves to die, if he 
murders his meanest fellow-creature. But how exceedingly is his guilt 
imcreased, if he ‘murders his father, who has always watched over him with 
kindness? What peculiar obligations does he violate? Let us then ascend 
to God. A dependent creature rises against his authority and law. The 
carnal mind is enmity against him. But what complicated wickedness must 
it be, to hate such a Being, and reject his infinite authority! Who but rebels, 
then, can think the curse of his law unjust? And O, with what shame 
must they be covered, when their guilt is revealed in the full brightness of 
_ His glory, before assembled worlds ! 
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9. Can we disbelieve endless misery, because it seems inconsistent with 
the love of God? But he always manifests his justice in full agreement with 
his love. He did this, when he deluged the world; when he consumed 
Sodom and Gomorrah ; when he overthrew Pharaoh and his host ; when he 
doomed the Israelites to perish in the wilderness ; and when he inflicted his 
tremendous judgments on Jerusalem. His love and justice sweetly harmo- 
nized in these events. So they do in every calamity which now falls upon 
men. ‘The mercy of God is extolled by the Psalmist as enduring for ever, 
in view of Pharaoh’s destruction.* ‘The song of Moses on that event is sung 
by the holy, in unison with the song of the Lamb. 

It is not only consistent with benevolence, but also the dictate of benevo- 
lence, for God to love righteousness and to hate iniquity ; and to make this 
love and hatred fully manifest in his conduct towards saints and sinners. 
This he will for ever do, to the unspeakable joy of all holy beings. ‘They 
will not rejoice in seeing misery for its own sake ; but they will rejoice to 
see God’s name and law glorified in his righteous retributions. 

It is not consistent with love, for God to punish the wicked beyond their 
deserts, or to have pleasure in their death, in itself considered. Neither of 
these can ever be imputed to him. But it would be totally inconsistent with 
his justice and hatred of iniquity, for him, in a state of impartial rewards, to 
treat the wicked as he does the righteous. ‘The wicked his soul hateth.”’ 
How then can he consistently do otherwise, in a state of retribution, than 
treat them for ever as objects of his hatred ? 

But can a kind parent see his children in ceaseless pain, and not relieve 
them, when he is able? No; he is bound to relieve them, if he sustains to 
them only the relation of a parent, and simply acts as such. His natural affec- 
tion moves him to do it, and God requires it of him; so that he is very 
criminal to do otherwise. But God sustains a very different relation to men. 
He is their Lawgiver and their Judge. He has a moral government to main- 
tain, anda law to execute. While, therefore, he rewards the obedient, it is 
right and necessary that he should punish the disobedient. Unless he does 
this, his law is trodden under foot, and his government destroyed. It is murder 
in a parent-to drown his child; but it was right in God to drown a wicked 
world. Lot could not lawfully destroy his sons-in-law ; but God did it in 
righteousness. What crime and cruelty for a man to burn a ship at sea, when 
all on board must suffer a most distressing death! but God in his providence 
does it, without the least impeachment of his goodness. We long to rescue 
persons from drowning, or from the flames. This ardent love to them is our 
duty. God can save them: and yet he does not, but lets them perish. Are 
we more benevolent thanGod? No: God is love ; and has infinitely stronger 
desires to save them, if he could do it consistently with higher purposes of 
his goodness. ‘These things teach us not to compare God with, ourselves ; 
nor think that he must be governed by our views and feelings. He can do 
that in righteousness, and in the purest benevolence, which we cannot do, 
either in love or equity. We cannot, in our private capacity, execute a mur- 
derer, without being guilty of his blood ; but judges and executive officers can 
do it justly, and with entire benevolence. How then can we think it incon- 
sistent with the love of God, for him to execute his law, and to punish trans- 
gressors according to their deserts ? 

In the work of redemption, we see his justice and love in most beautiful 
agreement. “God so loved the world, that he gave his only begotten Son, 
that whosoever believeth in him should not perish, but have everlasting life.” 
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God sent forth his Son to. be a propitiation, through faith in his blood, to 
declare his righteousness ; that he might be just, and the justifier of him that 
believeth in Jesus. Here mercy and truth meet together ;—righteousness 
and peace embrace each other. Seeing Christ has fulfilled the law and satis- 
fied Vivine Justice, God can, consistently, have mercy on sinners, and save 
every penitent believer. 

But Christ gave himself a ransom for all: how then is it consistent with 
divine love that any should perish! I reply, tie did not die with the intention 
to redeem those who reject him through life. His death is a ransom sufficient 
for all ; and every one under the ‘.ospel has the bread of life set before him, 
that he may eat and live for ever, if he is willing and obedient. This a 
God’s*benevolence. But if the sinner refuses this offered salvation, it: 
surely consistent with divine love to let him perish, as he deserves." The man 
who made a great supper, and bade many, said, on their refusal, “ None of 
these men, which were bidden, shall taste of my supper.” But this was 
consistent with his kindness in providing the supper, and in giving them invi- 
tation freely to partake of it. It was wholly their fault that they did not 
partake. ‘They refused his invitation. His kindness did not oblige him to 
make them willing to accept it, or to prevent their famishing. had a 
right to bestow his bounty on whom he pleased. So when Christ, the bread 
of life, is offered to men, it is suitable they should have their choice, to accept 
or refuse. If they refuse, how can it be inconsistent with the love of God, 
that they should suffer death as the consequence? When they will not come 
to Christ, that they might have life, what claim can they possibly have on the 
love of God, to make them willing to come’? His making others willing, of 
his mere good pleasure, can give them no claim to such a favour. It is lawful 
for him to do what he will with his own. He is not bound by his love to 
make transgressors equal partakers of his mercy ; but we see, from numberless 
facts, that he can consistently show more mercy to some than to others. In 
their final anguish, he can say to some, “1! have called, but ye refused: I 
would have gathered you, but ye would not.” This is an appeal to their 
conscience, that their ruin is just, and that his love requires nothing more to 
be done for them. 

It was consistent with the love of God to bruise his own well-beloved Son, 
and put his soul to grief, when he gave himself a ransom for sinners; and 
can it be inconsistent to inflict his wrath for ever on those who reject his Son ? 
Will not his injured love demand their destruction, and be honoured by it ? 
‘“‘He that despised Moses’ law, died without mercy, under two or three wit- 
nesses. Of how much sorer punishment, suppose ye, shall he be thought 
worthy, who hath trodden under foot the Son of God, and hath counted the 
blood of the covenant, wherewith he was sanctified, an unholy thing, and hath 
done despite unto the Spirit of grace ?’’—* It is a fearful thing to fall into the 
hands of the living God.” For though “ God is love,”’ yet he is also “a 
consuming fire.’ “Vengeance belongeth unto me ; | will recompense, saith 
the Lord.” And ©! how just and overwhelming must be the wrath of the 
Lams, on those who laugh at his threatenings, and despise his authority ! 
How keenly must they feel his wrath to be consistent with infinite benevolence ! 


REFLECTIONS. 


1. This subject, my hearers, demands most serious consideration. As 
sinners, we are all liable to endless punishment. Cursed is every one that 
sins against God. Is the curse of God a light thing? Can we triffe with it ? 
We are exhorted to fear, lest we come short of the saints’ rest. This fear iv 
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rational. You and I may lose that rest, My heart may finally deceive me ; 
and if it should, my guilt and ‘condemnation will be greater than yours. 
Have | then no reason to be afraid'of God’s judgments? flow can | bear 
his wrath for ever? ‘he Saviour could not endure it, even for a few hours, 
without exclaiming in agony, “ My God, my God, why hast thou forsaken 
me?” Can you endure it ! “ Can thine heart endure, or thine hands be strong 
in the day that | shall deal with thee? 1 the Lord have spoken it, and will do 
it.” This wrath, Christ warns you to fear, more than death. Be not afraid 
Of them, that kill the body ; but fear him, who hath power to cast into hell: 
yea, I say unto you, Fear him. in another place he solemnly exhorts, Enter 
ye in at the strait gate ; for wide is the gate und broad is the way that leadeth 
to destruction. a knowing that this doctrine would be disputed, he adds, 
in connexion, Beware of false prophete—ye shall know them by their fruits. 
2.. rs may trifle with these warnings now—may mock at sin and hell— 
but they cannot trifle long. While they cry, Peace, peace, sudden destruction 
cometh. ‘The men of Noah’s day slighted his warnings, and despised his 
preaching. God, they said, could not be so unmerciful.—But the overwhelm- 
ing flood came. Lot seemed to his sons-in-ldw, as one that mocked. ‘| hey 
could not ascribe such severity to God.—But suddenly the fire came down, 
and destroyed them. Jeremiah denounced Divine judgments, and called on 
the ungodly to repent, as the only means of escape. But false prophets made 
the people vain. ‘Those whom they caused to err, loved them and their 
smooth things ; but despised Jeremiah and his warnings. ‘lhey thought the 
false prophets had much the better views of God. But God condemned 
them as prophets speaking lies. His threatened judgments came. And the 
deceiver and the deceived were confounded together. An inspired apostle 
has also said, “ There shall be false teachers among you, who privily shall 
bring in damnable heresies, even denying the Lord that bought them, and 
bring upon themselves swift destruction. And many shall follow their per- 
nicious ways ; by reason of whom the way of truth shall be evil spoken of.” 
3. In such circumstances—amid such dangers—who among you, my 
hearers, is willing to remain in doubt,whether heaven or hell shall be his endless 
abode ? Who can neglect to settle this question on scriptural ground? He 
that is born again may have the Spirit to witness with his spirit that he is a 
child of God. This witness of the Spirit is by the fruits of the Spirit, love, 


joy, peace, long-suffering, gentleness, goodness, faith, meekness, temperance. 


“« Blessed are the pure in heart ; for they shall see God.” “ Blessed are they 
that do his commandments ; that they may have right to the tree of life, and 
may enter in through the gates into the city.’””, Who of you has this Divine 
testimony that he is in Christ a new creature ; and so an heir of God, accord- 
ing to his promise of eternal life ? This is the great question to be settled. 
“put I see some of you unmoved—unconcerned—secure in sin—while the 
wrath of God abideth on you!—your house in flames, and you asleep!—or 
when called, still loving to slumber. Such indifference is unbecoming—is 
irrational. Eternity is just opening upon you. “ In such an hour as you 
think not, the Son of Man cometh.”’ Ob, that you were wise; that you 
understood these things ; that you would consider your latter end !—that you 
would escape for your life! Thus, and thus only, may you hope to enter 
into life et ; “when the Lord Jesus shall be revealed from heaven, with his 
mighty angele, in flaming fire, taking vengeance on them that know not God, 
and that obey not the gospel of our Lord Jesus Christ: who shall be 

with eerlesting dostreaton the presence of the Lord, and from the glory 
of hie power.’ 
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